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The purpose of this journal is “to promote a climate
of respect, understanding and sharing between Jewish
and Christian communities; not only for the exercise
of love and appreciation of the other, but also for
the discovery of truths and values which surpass the
genius of both traditions.”
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hope of SHALOM, inspired and nurtured through a
common reflection anchored in the experience of the
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Liberty

The

R

Threat to Religious

eligious Liberty lies at the
heart of Shabbat Shalom. It
is because of the Sabbath
that Christians separated
from the Jews and it is because of the
Sabbath that Religious Liberty has
often been threatened. Religious liberty is as important if not more important than any other liberty. Ironically in some countries people are
ready to fight and die for any liberty,
social, economic or political, but the
same people will at the same time
resist granting religious liberty. You
are free to work, eat and vote; but
you should not be free to believe or
pray, unless, of course, you do it like
me. Jewish lawyers and rabbis as well
as Christian lawyers and theologians
should unite their effort to fight this
battle. This is the enterprise we have
taken in this special issue of Shabbat
Shalom. Rabbis Saperstein and Lerner have joined their voices to that
of Seventh Day Adventist lawyer N.
Miller and historian John Graz to
face the reality and find the right way.

Hebrew Scriptures have been consulted to inspire our reflection and
prepare us for this fight. From the
first crime of human history in the
story of Cain and Abel to the model
of Daniel, the Bible has warned us
against the dangerous mechanism
of religious intolerance. Facing the
world we see with political analyst
Jane Sabes that the threat of religious
intolerance is not past history; it is
still vivid and threatens the survival
of mankind. We should rethink our
relationship with the other religions
in that perspective. The recovery of
the lost Shalom will be then achieved
at this price: the rediscovery of the
spirit of Sabbath, which teaches us
the respect of the other person, even
if he/she worships differently, even if
he/she worships on another day.  

Jacques B. Doukhan, D.H.L., Th.D.

SHABBAT SHALOM 

David
Rabbi

Saperstein

Rabbi David Saperstein is the Director
of the Religious Action Center of Reform
Judaism. Described in a profile in The
Washington Post as the “quintessential
religious lobbyist on Capitol Hill,” he represents the national Reform Jewish Movement to Congress and the administration.
During his 30-year tenure as Director of
the Center, Rabbi Saperstein has headed
several national religious coalitions. He
currently co-chairs the Coalition to Preserve Religious Liberty, comprised of over
50 national religious denominations and
educational organizations, and serves on
the boards of numerous national organizations including the NAACP and People
For the American Way. In 1999, Rabbi
Saperstein was elected as the first Chair of
the U.S. Commission on International Religious Freedom created by a unanimous
vote of Congress. Also an attorney, Rabbi
Saperstein teaches seminars in both First
Amendment Church-State Law and in
Jewish Law at Georgetown University Law
School. His latest book is Jewish Dimensions of Social Justice: Tough Moral Choices
of Our Time. Rabbi Saperstein is part of a
large rabbinic family.
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habbat Shalom: Rabbi David Saperstein, you have been active as a lobbyist,
as a lawyer, and as a rabbi in religious
freedom issues for the last 30 years.
Please tell our readers about any specific Jewish ethical principles that guide you in your
work and in your defense of religious liberty.
Rabbi David Saperstein: There is moral value
and historical lesson. On the moral value side,
Judaism certainly had its core notion that we are
all created in the image of God and also the respect for all people and respect for consciousness.
That’s the way that tradition has been understood
for 3,000 years in Jewish life. Secondly, we believe
on the theological basis that there are different
paths to God. That means that as long as people
believe in the true God, there are different ways
to heaven and people may approach God in their
own religious tradition. That’s why Judaism has

not been the same kind of proselytizing religion
published recently, some by Christian authors,
that other faiths have been. It believes people can
occasionally by a Jewish author. Is there a theofind God in their own way and worship God in
cratic trend in American religion or politics
their own way. On a historical
that concerns you?
level, because Jews in western The lesson of history teaches us
civilization have been the
Saperstein: There is. This is
quintessential victims of re- that we have all been minority
a complex issue in American
ligious persecution, bigotry, religions at one point.
life at this moment because
and oppression for over 2,000
different groups take posiyears, the lesson has been that Jews thrive best in
tions but look similar. There are those who are
a place where there is religious freedom and relimore fundamentalist Christian communities.
gious power. The combination of these three facThey are a small minority who truly want to cretors helps explain the passion that Jews have had
ate a theocracy in America, believing like the Puin America for religious freedom.
ritans did which is one of the narrative traditions
of America. This was created by people fleeing
Shabbat Shalom: As you work so vigorously
persecution to create a land based on God’s laws.
with Christians and the Interfaith communiHere I would like to mention the books of laws
ty on issues of religious freedom, do you find
and the books of the courts in the New England
ethical principles held in common by Jews and
colonies. They are all biblical laws. And there is
Christians that are relevant
a minority in America who
to how we approach public We all thrive best where there is
carries on the tradition and
policy?
just don’t care about others.
religious freedom.
There are others from the ReSaperstein: Two of those three factors I menligious Right, more fundamental communities,
tioned are almost universally agreed upon, that is,
who have absorbed much of the diversity of life
all of us believe in the notion that humanity is
in America. They want to use the government to
created in the image of the divine and that we are
impose their views on others, because they think
charged by God to try to be like God, to love all
they are right, but still believe that there has to be
of God’s creation, to respect all of God’s creation,
more tolerance for religions in America. Some of
and to allow the flame of the divine to flourish
these folks talk about Jews as being people who
within people. The lesson of history teaches us
should not be targeted by evangelistic activities,
that we have all been minority religions at one
which is a real break in the historic pattern and
point. We all know what it means to be the vicwould actually secure minority rights. I believe
tims of persecution and discrimination. We all
they do it in a way that actually undermines rethrive best where there is religious freedom. In
ligious freedom in America, but I honestly don’t
America where there is the history of those who
think that this is their intent. Then you have a
fled religious persecution including a country of
significant majority of Americans who don’t want
such enormous religious diversity the lesson is
the government telling people what to do relisimilar. The best way to ensure that religious libgiously. They believe that the best way to protect
erty will flourish is to separate church and state
religion is to keep the government separate. They
and to allow the church to flourish without govdon’t agree over symbolic things like the postings
ernment intervention and control. These are the
of the Ten Commandments or a prayer before a
central lessons that overwhelmingly the religious
football game. But on the core issues like whether
communities have agreed on.
the government should be funding religion, imposing religious views on others, or telling people
Shabbat Shalom: Within Protestant Ameriwhat to do religiously, there is an overwhelming
ca, within the Religious Right, there are groups
consensus in America that says no—that’s bad
that may have been a minority at one time but
for America and bad for religion.
now seem to be the majority and press their religious views to the forefront. On the other side
Shabbat Shalom: What you are saying is certhere has been a flood of anti-theocratic books
tainly encouraging, but recently a high number
SHABBAT SHALOM 

of Americans (77 %) voted that the Ten ComSaperstein: I actually saw a part of Erwin’s sumandments monument should have been alperb talk. Yes, in other words, until now there is
lowed to remain in the Alabama State courtat least a five to four vote to prevent any of the
house.
The best way to ensure that religious liberty will flourish is to
Saperstein: That’s exactly my point. What hap- separate church and state and to allow the church to flourish
pened for a long time was
without government intervention and control.
that the Religious Right
tried to impose their core
issues on America—in the establishment cause
core issues going through—there couldn’t be the
and the constitution—seeking to have a constiposting of the Ten Commandments, it couldn’t be
tution amendment to impose school prayer in
organized school prayer, there couldn’t be governAmerica, to allow direct government funding,
ment funding of parochial schools or of churches
to end abortion rights for women, and to teach
and synagogues directly for their activities. Parscientific creationism. The Religious Right may
ticularly on the funding issues the vote had narhave had minor victories here and there, but ultirowed to a five/four in which Senator O’Connor
mately over the sweep of the last thirty years they
was the swing vote. On the more symbolic issues
hardly brought a single major victory on any of
the vote actually broke 6/3, mostly on the prayer
those counts. Only in the last five to six years can
issues. Not all of them depended on the religious
some of the strategists say,
symbol issues. So, if both
On the core issues like whether the
“let’s go to symbolic issues
of those things switch, this
where we will enjoy the
country will feel very differgovernment should be funding
support of Middle Amerent for our children and our
religion, imposing religious views on
ica, like the posting of the
grandchildren than it felt
Ten Commandments or others, or telling people what to do
for us. It will be much more
saying a prayer at a graduChristian, much more the
ation or at a football game religiously, there is an overwhelming
majority religious group
or something that benefits consensus in America that says no.
in communities decidthe churches of Middle
ing whose prayer is going
America like a charitable choice that would pay
be heard, who will get the money and who will
for the social service program.” On those issues
not get the money from the government, which
there is majority support, but on the core issues
religious group will get it and which will not,
there really is, and there will be a couple of nawhose religious symbol will appear on governtional poles coming out that are stunning in rement property. That will be a different America.
affirming how strongly Americans want to keep
What we are trying to do is on a legislative level.
government out of religion.
Any of these things going through will reduce the
number of cases going out to the court.
Shabbat Shalom: This leads to another question: I attended a supreme court symposium at
This interview was conducted by Allan Reinach.
Pepperdine Law School last week and heard
Erwin Chemerensky, another First Amendment scholar and law professor, expressing
deep concern that the present Supreme Court
will erode the Establishment Clause in the First
Amendment protection for religious freedom.
Looking at a changed Supreme Court where as
you have observed the Religious Right has not
made real headway when it comes to core issues, do you see a seat-change coming?
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Michael
Lerner
Rabbi
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habbat Shalom: What is meant by
Tikkun, the title of the magazine you
have been editing for 20 years now?

Rabbi Michael Lerner: Tikkun is a spiritualistic
concept in Judaism. It refers to the fact that human beings are created in the image of God and
that our task on this planet is to be partners with
God in what the Hebrew calls the tikkun olam,
the transformation and healing of the world. So
tikkun means transformation, healing, and repair. The focus is on the tikkun of the world to
transform and heal our broken world, and that
already suggests a very special dignity to human
life—that human beings are given the task in Judaism of playing this partnership role with God.
The creation of the world is not finished and our
task is to be partners with God in providing and
in actually living up to what the Bible tells us,
namely, that we are created in God’s image. To
embody that is not simply to be a spiritual person in one’s own consciousness but to be an activist in transforming the world. The tasks that the
Bible gives us are specific injunctions about what
we should do to achieve that goal: for example, to

Rabbi Michael Lerner is chair of the
widespread Tikkun community of people
of various faith traditions who support social change movements (www.Tikkun.org).
He has published many books, including
Spirit Matters, Healing Israel/Palestine, and
most recently The Left Hand of God. Taking Back Our Country from the Religious
Right. His writings are often featured in the
international press, and he is the editor of
Tikkun magazine. He founded the Institute for Labor and Mental Health, and for
many years served as a psychotherapist for
middle-income working people. He holds
two PhD degrees, one in philosophy and
one in clinical psychology.
Tikkun seeks to create a real alternative
and spiritual vision to our society’s ethos
of selfishness, materialism, and cynicism.
Rabbi Lerner calls for both the outer
transformation needed to achieve social
justice, ecological sanity, and world peace,
and the inner healing needed to foster loving relationships and a generous attitude
toward others and the world that is unimpeded by the distortions of our egos.
www.spiritualprogressives.org
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pursue righteousness, justice, and peace; to love
the stranger and the other; to be protectors of the
environment; and to be stewards of God’s earth.
These are some of the elements of tikkun olam,
of the healing of the world. Judaism, at least in its
pure form, is committed to that transformation
and healing of the planet.

“other.” Particularly American Christianity has a
strong foundation in loving the other, recognizing that we ourselves were oppressed, treated as
slaves, and not given the dignity that we deserved.
That provides a common basis for Judaism and
Christianity to move forward.

Unfortunately,
some
Shabbat
Shalom:
people
have
taken
I believe that the deepest truths of JudaDo you find any ethiChristian language and
ism are reflected in Jesus’ teachings.
cal principals common
twisted it around so
to both Judaism and Christianity that should
that instead of being identified with the struggle
come to greater prominence in our policy deto help those who are most beaten down in the
bate?
world, it is now being used to identify with the
powerful. Instead of the government being used
Lerner: Absolutely. I believe that the deepest
to support biblical ideas of our obligation to care
truths of Judaism are reflected in Jesus’ teachfor the poor, the homeless, the powerless, the
ings. Remember that Jesus was Jewish. He never
other, the one who is enslaved, and the one who
converted to Christianity; he never changed his
has gone through the experiences of oppression,
religion. There is not a single statement from Jewe have a government being used to cut taxes for
sus urging people to believe in him as the Son of
the rich, to privilege the powerful corporations,
God or to change their
to act in ways that idenCentral to life is the need to love God and
religion or to abandon
tify the biblical tradition
Judaism. He was a Jew- to love other human beings.
with the powerful and
ish prophet who was
the rich instead of the
taken later and made into something else. But
poor and the beaten down. That is the opposite
our standpoint is that he was a Jewish prophet.
of what Jesus said when he noted that it would
So, naturally, the New Testament is filled with
be difficult for the rich person to get into heaven,
Jewish ideas. And one of the central ones that is
and it’s the opposite of the biblical values that the
repeated in our Torah many times is the notion
Jewish people were given. This is a problem not
that central to life is the need to love God and to
only in Christianity but in Judaism as well. In
love other human beings. The wonAmerica, as Jews have become sucderful thing about Christianity is We want a new botcessful, a significant group of them
that it does embody this command
have identified with that ethos of
and ethos of love and it focuses on tom line in America
looking out for number one, takthat. The Torah not only says “love that can bring toing care of oneself, caring for our
your neighbor,” but there is another
own group, forgetting about other
injunction. Actually the most fre- gether all of the
people.
quently repeated injunctions are religious people to
the ones about loving the other—
That ethos of materialism and selfloving the stranger. We are told fight for the kind of
ishness now predominates in a secover and over again that we were world that God told
tion of the Jewish world and a secslaves in Egypt. In other words, all
tion of the Christian world, which
of us came from various positions us is possible.
is why we at Tikkun have started
of oppression, and that’s true for
a national organization called The
most Americans.
Network of Spiritual Progressives. You can find
it on the web at www.spiritualprograssives.org. It
Most Americans derive from traditions—whethis an interfaith organization in which we are hoper in Germany, in France, in England, or in Poing to bring together people—the Christians, the
land—that they were all oppressed people. They
Jews, the Muslims, the Buddhists, the Hindus,
came to this country and experienced being the
and many other groups of people—to struggle
 SHABBAT SHALOM

Loving the other, recognizing that we ourselves were oppressed, treated as slaves, and not
given the dignity that we deserved. That provides a common basis for Judaism and Christianity to move forward.
together against the ethos of selfishness and
gospels. It was others who heard him, or even
materialism, and for what we call “a new bottom
people who didn’t hear him but who wrote down
line.” The old bottom line in America is money
what they heard that others had heard. It always
and power, and every institution gets judged accomes through human beings, and human beings
cording to its efficiency, rationale, and productivare very limited. One central aspect of human
ity and needs to maximize money or power. If
life is that there is a struggle that goes on in every
you want to determine whether a given task of
one of our minds all the time between two voicaction or a corporation or a government policy
es. One voice, what I call the right hand of God,
is rational or is productive or is efficient, ask also
says that the world is a scary and hurtful place
how much love it creates, how much caring, how
and that the only way we can be safe is if we gain
much kindness, how much generosity, how much
domination and control over other people; if we
ecological sensitivity, how much ethical responsidon’t, they will gain domination and control over
bility. How much does it enhance our capacity to
us. The other voice, the one that I believe is the
respond to other human beings as embodiments
spiritual voice in the Bible, is the voice that says,
of the sacred, and how much does it enhance
no, this world is created by God, we are created
our capacity to respond to the universe with awe
by God, and we have the capacity to built safety
and wonder and radical amazement at the granand security in a very different way through love,
deur of God’s creation? Those are the issues that
kindness, generosity, and caring for each other.
are central, and we want a new bottom line in
These two voices are in constant conflict. Most
America that can
of us have those
The creation of the world is not finished and our
bring together all
voices in our head
of the religious
and every religion
task is to be partners with God in providing and in
people to fight for
has both voices.
actually living up to what the Bible tells us, namely,
the kind of world
We Jews who have
that God told us
a “left hand of
that we are created in God’s image.
is possible. We
God” consciousdon’t think that the Bible was written for some
ness identify more with our fellow Christians
future age. We think it was written for today and
who care about love than we do with our fellow
we want it to became real in our daily lives, and
Jews who care about domination and control.
that means challenging those aspects of AmeriSimilarly, Christians who identify with the voice
can society that privilege money and power over
of God as the voice of love, caring, kindness, and
love and kindness.
generosity have more in common with us than
they have with the Christian Right around the
Shabbat Shalom: What is your view about
world that is identified with policies which supwhat the Religious Right is doing that you
port the United States in trying to shape other
feel is wrong for America? How is the existpeople’s lives through power, domination, war,
ing Christian approach misguided in terms of
and violence.
what America needs?
This interview was conducted by Allan Reinach.
Lerner: There is a struggle that goes on in every religion—in Christianity as well as in Judaism and in Islam. Whatever God is saying to us,
whatever Jesus was saying, whatever Mohammed
was saying, whatever any of the prophets were
saying, it always comes to us through human beings. It wasn’t Jesus who sat down and wrote the
SHABBAT SHALOM 

Miller

Nicholas

Nicholas Miller, Director of the Andrews
University International Institute of Religious Liberty, is an attorney with a background in theology and church history. He
has worked as a trial attorney for the government, as an advocate for religious freedom on Capitol Hill, and as a litigator for
religious colleges, hospitals, and churches.
Mr. Miller has appeared before the Supreme Court in cases relating to religious
freedom, as well as before many other state
and federal courts. He is presently obtaining his Ph.D in American legal and religious history from the University of Notre
Dame. He lives in Niles, Michigan, with
his wife, Leanne, and his children, Patrick
(9) and Kelli (7).
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habbat Shalom: You are doing extensive research on the history of religious
liberty. Will you please briefly describe
your research?

Nicholas Miller: I am presently studying the
American colonial period to understand more
fully the religious and theological roots of the
American Constitutional system of church and
state. Many people view the separation of church
and state, or disestablishment as it is often known,
as a primarily secular idea produced by skeptical
enlightenment thought. Religious people, it is often thought, went along with it primarily because
of the practical necessity of doing so in an increasingly religiously diverse and pluralistic country. I
think there is good evidence, however, that there
were principled religious and theological reasons
for separating church and state. These had to do
with the Christian’s right and duty of private biblical interpretation, the sanctity of the conscience

before God, and the priesthood of believers. I
hope to give more prominence to these religious
ideas coming out of the protestant reformation
that influenced constitutional thought. I plan
to do a series of mini-portraits of 18th-century
thinkers, whom I describe as America’s “founding
theologians.” This will include men such as Elisha
Williams, Isaac Backus, and John Witherspoon,
and I will use their lives and thought to trace the
history of these important religious ideas in the
founding of our nation.
Shabbat Shalom: What has motivated you in
this particular interest?
Miller: I worked for a number of years in Washington, D.C., as an attorney and advocate to Congress and the executive branch for principles of
religious liberty. During this time, I became very
aware that American ideas about separation of
church and state were becoming increasingly
viewed as anti-religious. Those defending them
were primarily secular groups, such as the ACLU
and People for the American Way that many
Americans view as hostile to religious people
and beliefs. Very few religious groups in Washington, with the exception of some Baptists and
the Adventists, still supported ideas of separating
church and state as a way of protecting religious
liberty. I wanted to make some efforts to tell the
religious, biblical side of the story of the formation of the U.S. Bill of Rights and the idea of disestablishment.
Shabbat Shalom: What lessons have you
learned from this research that have impacted
your spiritual journey?
Miller: I am very impressed and touched by
the tremendous commitments and sacrifices of
our pioneers who stood for what we often consider abstract principles of freedom and liberty.
Whether it was Roger Williams fleeing into the
wintry wilderness, William Penn leaving his family estates in England for the wilds of Pennsylvania, or puritan Elisha Williams sacrificing his
political career to defend the rights of itinerant
“new light” preachers during the Great Awakening, all these men made very real sacrifices for the
liberty they believed in and that we enjoy today.
Our lives are far more comfortable by compari-

son, and perhaps our regard for liberty and freedom is correspondingly taken for granted. I am
challenged to more greatly appreciate my liberty
in light of their sacrifices.
Shabbat Shalom: How would you define the
concept of “Religious Liberty”?
Miller: I would describe it as the liberty to believe and worship as one’s conscience requires
and not to suffer civil disabilities, discrimination,
penalties, or burdens because of one’s religious
beliefs or be required to support someone else’s
religious beliefs. This by definition includes the
right to freely change one’s religion and to share
one’s religious beliefs with others. It must include
the right to believe and practice one’s religion, although today some would say it only encompasses the right to belief and not necessarily practice.
Of course, no right is absolute, and my religious
liberty does not justify or protect me in harming
someone else. The state can prohibit practices alleged to be religious but which actually cause civil
harm to others, such as ritual murder or the refusal to provide needed medical care to children.
Shabbat Shalom: What are the main symptoms of religious intolerance?
Miller: The more obvious ones would include
harassment, discrimination, and outright persecution of religious minorities. Less obvious, but
still important, would be the creation of a sense
of insider/outsider status based on religion. For
example if a country defines itself as generally
“Christian” or “Muslim” or something else, and
then has formal state ceremonies that include
only the primary religious group’s ceremonies or
symbols.
Shabbat Shalom: Do you perceive these symptoms in the world today?
Miller: Much of the world outside the West has
a lot of the more obvious religious intolerance.
It is a crime to proselytize in most Islamic countries, and converting from Islam is punishable
by death. China has significant restrictions on
religious freedom, and openly persecutes “unapproved religions,” most recently and notably the
Falun Gong movement. In the West, we suffer
SHABBAT SHALOM 11

from the second, less obvious kinds of intolerance. Western European nations generally have
various kinds of state churches, and while other
religions generally have the freedom to practice,
they are often viewed as having a second-class
status. This official ordering of religious status at
times breaks out into unofficial persecution and
even violence by members of the public. It seems
that the official ordering can serve as a kind of
justification for those that venture into more
aggressive and violent responses. America has
had less of this official ranking of religion in its
government, but more recently public officials,
including the President, have become more
open and vocal about America’s Christian religious heritage and the desire of the government
to support and even fund the right kind of religious groups. Whether a great unofficial animosity towards minority religions by the public will
follow remains to be seen, but early indications
are that this is a distinct possibility. The war on
terror has certainly produced a wider intolerance of religions from the Middle and Far East.
Shabbat Shalom: Do you perceive these symptoms in your religious community?

Notre Dame University where you are studying?
Miller: This is a different kind of community
from my church. A university community, even
a religious one like Notre Dame, typically has a
wide variety of religious and confessional perspectives—Catholic, Protestant, Jewish, Muslim,
and beyond. We choose to gather on a platform
and forum of what we might term general or natural revelation, rather than special, faith-based
commitments. We are seeking to understand the
world around us in a way that all people regardless of religion and creed can appreciate. By doing
so, we can try to build bridges and common, public areas where dialogue can happen, and where
we can understand each other better. These encounters can lead to an appreciation and sharing
of more confessional perspectives. My experience
at Notre Dame has been very good, very impressive on the whole, and I appreciate the toleration
and sharing I have experienced there.
Shabbat Shalom: What can we do to prevent
religious intolerance among ourselves and others?

Miller: Intolerance is a hu- We are not sent as judges of others
Miller: For me, a very
man condition that we ap- to decide if they are sincere in seekimportant insight is that
ply to those who are difwhile truth is truth, my
ferent from ourselves. It is ing God and truth as they should.
understanding of it is
in every community made
never perfect. The same is
That is God’s job.
up of people, even religious
equally true for others. We
ones. My own is not exempt, although often we
are at various stages of our growth in the knowlare less tolerant of each other than of outsiders!
edge and experience of truth. God has placed us
Whether they are differences of race, sex, or theon this world as fellow travelers to share with
ology, my community needs the grace of God to
others, to increase our grasp on truth, and to help
see past differences to the common humanity that
others increase their grasp. But we are not sent as
we share and that Christ died for. Typically intoljudges of others to decide if they are sincere in
erance is made meaningful by power imbalances,
seeking God and truth as they should. That is
and my church has a polity that is more demoGod’s job. Certainly we should judge their ideas
cratic than some other religious communities. I
and beliefs by those things that God has revealed
think this has made for a community where the
to us. But we cannot judge their hearts and mobody can tolerate differences respectfully while
tivations. Only God knows the paths they have
seeking for a meaningful unity in the truth of
trod and the experiences they have borne. For us
Christ and the Bible. This is not always a reality,
to disagree with their ideas is not intolerant. To
but something I think that most of my church is
treat them without dignity and respect because of
committed towards.
their ideas is intolerant and not justified, whether
by an individual or by a government.
Shabbat Shalom: Do you perceive these symptoms in your academic community, including
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Graz

John

S

habbat Shalom: As far back as you can
remember, which Jewish personalities
did the Religious Liberty Department
meet? Could you give a report of your
meetings with Jewish personalities?
Dr. John Graz: We work with Jewish representatives all the time and almost everywhere when
we organize events to promote religious freedom.
When I travel I always ask those who invite me
to plan meetings with religious leaders, including
rabbis. One of my first visits after having been
elected was to Costa Rica, and there I met the
chief rabbi. He said to me, “We don’t have a big
community here but one of our members is the
Vice President of the country.” In Martinique I
invited the rabbi to speak to a group of pastors.
In Washington we work closely with many organizations and among them the American Jewish
Committee. Several times I have met their Director of Inter-faith Relations. When I organized
my first World Congress on Religious Freedom,
we invited Rabbi Henry Sobel from Sao Paulo. I
keep meeting him from time to time. In Washington I met Rabbi Saperstein, who was always
helpful and is a great defender of religious freedom.
I have two reasons for feeling close to the Jewish community: 1) My grandfather was arrested
by the Nazis because he helped Jewish refugees
and French “resistants.” He died in Dachau a few
weeks before the Americans came. I grew up with
the stories of concentration camps. 2) As an Ad-

Dr. John Graz is the Director of the Public
Affairs and Religious Liberty Department
of the General Conference of Seventh-day
Adventists in Silver Spring, Maryland,
Secretary General of the International
Religious Liberty, Secretary of the Conference of Secretaries of the Christian
World Communions, and Secretary General of the Council of Interchurch and Interfaith Relations. He earned his doctorate from the Sorbonne University in Paris.
Dr. Graz wrote several books translated in
more than 10 languages, many articles and
gave lectures in more than 60 countries.
Graz was member of the United Nations
group of Experts meeting organized by
the UN Special Rapporteur on Racism,
Anti Semitism, Islamophobia. He organized the Fourth IRLA World Congress
on Religious Liberty in Rio de Janeiro in
1997, Seven Meeting of Experts on Religious freedom with the Universities in Europe, the Fifth IRLA World Congress in
Manila in 2002, and is planning the sixth
one for Cape Town in 2007.
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We work with Jewish representatives all the
time and almost everywhere

to face in keeping the Saturday Sabbath as their
religious day of rest.

ventist keeping Saturday as Sabbath, I
My worst experience? I don’t rememwas often asked: “Are you Jewish? Or
ber!
do you believe like the Jews?” I have
always considered the Jews like grand
Shabbat Shalom: What is your
cousins. When they are in trouble or
wish or your dream about the Relivictims of attacks and persecution, I
gious Liberty Department in relafeel very concerned. After
tion to Judaism?
World War II, my family— Dr. John Graz and Rabbi Henry Sobel: Sao
who had been so affected by Paulo June 10, 2006, during the symposium on
Graz: Most of the Jews I
the loss of my grandfather Religious Freedom organized by the Brazilian met were very open to the
and my young uncle, both of
Association for Religious Freedom.
defense of human rights
whom were involved in deand non-discrimination.
fending freedom—hosted Jewish boys and girls
On this aspect they are in favor of religious freefrom Morocco during the summer. We became
dom. They don’t accept that someone should be
good friends.
persecuted or discriminated against for religious
reasons. But on the other side they are very susShabbat Shalom: What was the best experipicious about proselytism and especially proselyence you had in your encounter with a Jewish
tism targeting the Jewish community. We have
personality? What was the worst experience?
to understand that they are a minority and they
have been attacked many times. They
Graz: The best experience was with
are part of a minority who has been
Rabbi Sobel. We invited him to be one
discriminated against and are victims
of the speakers in our World Congress
of the “Final Solution.” But it was not
on Religious Liberty in Rio in 1997.
a minority who had to face problems
When he came, he was surrounded
and difficulties but a minority whom
by reporters like a movie star. In some
people wanted to exterminate. Tryways he is a star in South
ing to remove a Jew from
America. A year later I met
Sao Paulo June 8, 2006, during a meeting with
the Jewish religion is seen
him again, but this time in
the Governor of the State of Sao Paulo.
as seeking to eliminate its
Oslo for another congress.
identity, its culture, and its
We spent some time talking and he invited me
history. I may disagree with that approach but I
to be part of a radio interview via telephone from
can understand their reaction. Why might I disBrazil. That was a great experience to share the
agree? I’ve met many Jews who are not religious,
program with him.
or are Christians, but are still proud of being part
of the Jewish people. They keep many traditions
The first World Report on Religious Freedom
and don’t want to give up their heritage. They
I published in 1999 was not My grandfather was arrested by the
often feel rejected or misvery thick. It contained mainunderstood by their own
ly information about Adven- Nazis because he helped Jewish
people because they don’t
tists. I sent a copy to the US refugees and French “resistants.” He
follow the same religion. If
Commission on International
I were Jewish, I would feel
Religious Freedom. Rabbi died in Dachau a few weeks before
free to pursue the religion
Saperstein was one of its pre- the Americans came. I grew up with
of my choice or no relieminent members. He sent
gion at all without giving
me a letter of encouragement the stories of concentration camps.
up my Jewish identity and
and said he was especially in- 2) As an Adventist keeping Saturday
culture. This is a complex
terested in the report about
issue, but it has to do with
the problems Adventists had as Sabbath, I was often asked:
religious freedom too.
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Sabbath& Stress
By Christine Zys-Brenner
Editor, Shabbat Shalom

O

ne may think that “rest” is the essenthe Sabbath, however, is the family. It is a time
tial element of the Sabbath, but this is
to come together not only with our family memnot in fact the case. People who keep
bers, but also with our best friends.
the Sabbath characterize the hours of
Sabbath as “parentheses,” “a time set apart to live
The Sabbath takes us back to our Creator and
differently from the rest of the week,” “a pause,” “a
to ourselves. It is a moment of silence in which
disconnection.” These observations are interestthe spiritual dimension can grow and blossom,
ing, for they reveal the very factors of protection
a moment of prayer and meditation, a moment
against stressing events and the basic elements
to distance ourselves from our busy activities and
of therapies that are recommended to cope with
think, and a moment of freedom when we restress, namely thinking of something else that is
member the event of the Exodus, the deliverance
comforting. Indeed, the Sabbath is understood
from slavery.
as a means to face the
The Sabbath takes us back to our Creator
stressful problems of
The concept of preparexistence.
ing the house and the
and to ourselves.
meals (which begins
Thus the Sabbath is viewed as a source of joy—a
long before the beginning of the Sabbath) is very
special moment that one longs for. The very noimportant, not only because it allows us to be free
tion of “feast” is essential here, with the candles
on Sabbath from any work and bustle, but beand the festive meal at which family members
cause it is a source of joy: we prepare ourselves to
gather all dressed up for the occasion. Joyful
receive a Queen, and our beloved ones. It is also a
songs give an “extraordinary” atmosphere to this
source of respect. We revere the appointed time
time. What seems to be the central conception of
and we desire to make it beautiful and fitting.
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Biblical texts concerning the Sabbath present
at that special “appointment” (mo‘ed) with Him
it as a positive day of grace, a day when people
which symbolizes all the other relational “apcease their secular work and cast aside their daily
pointments.” It is also a day when we take a breath
worries, a day when their thoughts are redirectagain and “restore our soul”—a day when we
ed to the God above. People who keep Sabbath
gather our being that has been scattered throughare invited to refresh their
out the multiple demands
connection to the histori- The Sabbath reminds the believer
of daily life. The Sabbath
cal community of the Bible
of the manna invites us to
and their covenant with the of the dignity of the human person, trust God, to rest mentally,
Creator. The reading of the the value of the being over the doand to willfully leave our
Bible, the Psalms, and the
worries and concerns aside.
liturgical prayers remind us ing, the duty of not letting oneself
The notion of ‘oneg Shabbat
of a partnership: a people become enslaved.
(“delight of Sabbath”) inand their Creator (Exodus
vites us to consider all the
20:8-11; cf. Genesis 2:1-3). Also the commemopleasures granted with Creation—the pleasure
ration of the departure from Egypt (Deuteronoof good food, but also the conjugal and spiritual
my 5:15) provides a paradigm of divine intervenpleasures, which are important elements of the
tion, as well as the basis for the trust in the future
essence of life.
that is connected with the God of deliverance.
The Sabbath reminds the believer of the dignity
The Sabbath day was so important that its transof the human person, the value of the being over
gression was punishable by death. Perhaps one
the doing, the duty of not letting oneself become
could interpret this punishment as a natural conenslaved. The Sabbath is associated with a hope
sequence, in the long run, of what happens when
to be freed someday from our modern pharaohs,
humans do not consider this grace. This interprewhether they represent relational, professional,
tation is suggested by Jeremiah the prophet, who
or psychological dominations.
associates the carrying of a burden on Sabbath
with an endless fire ( Jeremiah 17:27). When we
The various biblical texts insist that this “rest” is
do not experience a weekly Sabbath, the chronic
not just for ourselves, but it is also to be enjoyed
stress of our daily lives may likewise seem to be
by the family and other people, providing an ideal
an endless fire.
framework for the development of human relations. The Sabbath invites humans to a special
calling: to enter into a relation with the Creator
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Prophecy and History
By Jacques B. Doukhan
Editor, Shabbat Shalom

1. How did God identify Himself to Moses?
And God said to Moses, “Ehyeh-Asher-Ehyeh.”
He continued, “Thus shall you say to the Israelites,
Ehyeh-Asher-Ehyeh sent me to you” (Exodus 3:14,
literal translation).
“‘I will be what I will be.’ The Holy One, blessed
is He, answered Moses, ‘Go and tell Israel: I have
been with you in your servitude, and I will be
with you in your servitude to the kingdoms . . .’
Rabbi Isaac interpreted: ‘Tell them; it is I who
was, I who am now, and I who will be in the future’” (Ber 9a).
2. What message was often given through the
biblical names of persons?
The man named his wife Eve, because she was the
mother of all the living” (Genesis 3:20; cf. Genesis
5:29 “Noah”; Genesis 17:5 “Abra[ha]m”; Isaiah
7:3 “Shear-Jashub”).
“Four things can affect the future destiny of men
and divert the calamity . . . prayer, charity, repentance, and the change of names” (Rosh Hashanah
16b).
“Rabbi Yosse says: Since the ancients were able to
give names which contained the message of their
future destiny, they knew their future in advance”
(Genesis Rabbah 37:10).
3. What is the criterion for the true prophecy
coming from God?
So if a prophet prophesies good fortune, then only
when the word of the prophet comes true can it be
known that the LORD really sent him ( Jeremiah
28:9).

4. Why were the Hebrew prophets capable of
predicting the future?
Indeed, my Lord GOD does nothing without having
revealed His purpose to His servants the prophets
(Amos 3:7).
He reveals deep and hidden things, knows what is
in the darkness, and light dwells with Him (Daniel
2:22; cf. vs. 29, 30).
5. How does the Bible regard human divination and future telling?
Now, should people say to you, ‘Inquire of the ghosts
and familiar spirits that chirp and moan; for a people
may inquire of its divine beings - of the dead on behalf
of the living - for instruction and message,’ surely, for
one who speaks thus there shall be no dawn (Isaiah
8:19, 20; cf. Daniel 2:11).
“He who refrains from practicing divination is
protected by God” (Ned. 32a).
6. How far could the prophet Daniel see into
the future?
But another kingdom will arise after you, inferior
to yours; then yet a third kingdom, of bronze, which
will rule over the whole soil (Daniel 2:39; cf. vs. 44;
Daniel 7:17, 18).
“Daniel and Jacob are the only ones to whom
God has revealed what will happen at the end of
times” (Midrash Shoher Tov 31:7).
7. What do the metals of Daniel 2 and the animals of Daniel 7 represent?
You, O king - king of kings, to whom the God of
Heaven has given kingdom, power, might, and gloSHABBAT SHALOM 17

ry; . . . But another kingdom will arise after you, inferior to yours; then yet a third kingdom, of bronze,
which will rule over the whole earth. But the fourth
kingdom will be as strong as iron; just as iron crushes
and shatters everything - and like iron that smashes
- so it will crush and smash all these (Daniel 2:37,
39, 40).
These great beasts, four in number [mean] four kingdoms will arise out of the earth (Daniel 7:17).
8. What earthly message is represented by the
gold in Daniel 2 and the lion in Daniel 7?
The head of that statue was of fine gold; its breasts
and arms were of silver; its belly and thighs, of
bronze” (Daniel 2:32; cf. vs. 37, 38).
The first was like a lion but had eagles’ wings. As
I looked on, its wings were plucked off, and it was
lifted off the ground and set on its feet like a man and
given the mind of a man (Daniel 7:4; cf. Daniel
4:4).
It shall be as when a lion comes up out of the jungle
of the Jordan against a secure pasture: in a moment I
can hurry him out of it and appoint over it anyone I
chose. Then who is like Me? Who can summon Me?
Who is the shepherd that can stand up against Me?
( Jeremiah 49:19; cf. vs. 22).
Babylon was a golden cup in the LORD’s hand, it
made the whole earth drunk; the nations drank of
her wine - that is why the nations are mad ( Jeremiah 51:7; cf. Isaiah 14:4).
“The lion represents Babylon” (Genesis Rabbah
13:5).
“The Babylonian empire was represented as a
lion to indicate its great power. The high flying
eagle symbolizes the great arrogance and pride of
the Babylonians . . . (see Isaiah 14:12-14) . . . The
eagle’s wings represent the great speed and energy
which were the Babylonian’s hallmark” (Mayenei
Ha-Yeshua 8:2; cf. Malbim).
9. What earthly kingdom is represented by
the silver in Daniel 2 and the bear in Daniel 7?
But another kingdom will arise after you, inferior
to yours; then yet a third kingdom, of bronze, which
will rule over the whole earth (Daniel 2:39).
PERES - your kingdom has been divided and given
to the Medes and Persians (Daniel 5:28; cf. 6:8;
8:20).
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Then I saw a second, different beast, which was like
a bear but raised on one side, and with three fangs
in its mouth among its teeth; it was told, ‘Arise, eat
much meat!’ (Daniel 7:5).
I looked and saw a ram standing between me and the
river; he had two horns; the horns were high, with
one higher than the other, and the higher sprouting
last (Daniel 8:3).
“The breast that comes after the head made of
silver applies to the Medes and Persians who
will come after the kingdom of Babylon” (Rashi,
Miqraoth Gdoloth on Daniel 2:39).
“‘And behold another beast, a second like a bear
(Daniel 7:5),’ said R. Yohanan: This refers to the
Persians who eat and drink like bears, have long
hair like bears and are agitated like bears” (Kidd.
72a; see Abodah Zarah 2b).
10. What earthly kingdom is represented by the
bronze in Daniel 2 and the leopard in Daniel 7?
The head of that statue was of fine gold; its breasts
and arms were of silver; its belly and thighs, of bronze
(Daniel 2:32; cf. vs. 39; Ezekiel 27:13).
After that, as I looked on, there was another one, like
a leopard, and it had on its back four wings like those
of a bird; the beast had four heads, and dominion
was given to it (Daniel 7:6; cf. Habakkuk 1:8).
“Strong like bronze, this applies to Alexander the
Great and his successors” (Rashi, Miqraoth Gdoloth on Daniel 2:39).
11. What earthly kingdom is represented by
the fourth entity - the iron in Daniel 2 and the
beast with the ten horns in Daniel 7?
But the fourth kingdom will be as strong as iron; just
as iron crushes and shatters everything - and like
iron that smashes - so will it crush and smash all of
these (Daniel 2:40).
After that, as I looked on in the night vision, there
was a fourth beast - fearsome, dreadful, and very
powerful, with great iron teeth - that devoured and
crushed, and stamped the remains with its feet. It
was different from all the other beasts which had
gone before it; and it had ten horns (Daniel 7:7; cf.
vs. 23, 24; Isaiah 6:13).
“‘He shall devour the whole earth and shall tread
it down and break it in pieces.’ R. Yohanan says
that this refers to Rome whose power is known
to the whole world” (Abodah Zarah 2b).

12. What spiritual power will grow out of the
fourth animal?
You saw the feet and the toes, part potter’s clay and
part iron; that means it will be a divided kingdom; it
will have only some of the stability of iron, inasmuch
as you saw iron mixed with common clay (Daniel
2:41; cf. Isaiah 64:8).
While I was gazing upon these horns, a new little
horn sprouted up among them; three of the older
horns were uprooted to make room for it. There were
eyes in this horn like those of a man, and a mouth
that spoke arrogantly (Daniel 7:8; cf. vs. 20, 24, 25;
Isaiah 14:13-14; Psalm 48:3).
“According to the commentators, Rome with
heavenly vision (Dan 8:8) seen by Daniel and explained by the angel, undergoes a metamorphosis from the secular power of the old empire into
the religious power, Christianity. The powerless
orphan adopted by the mighty empire, originally
by Emperor Constantine I and later by his successors, grew up to utilize its unique position as
state religion of the great empire and moved into
a period of unprecedented growth. Its power,
whether temporal or spiritual, eclipses that of
kingdoms and empires. Thus throughout our
exile, the fourth kingdom is represented by the
Christian Church, conceived of, despite all its
diverse forms, as one unit” (Rabbi Hersh Goldwurm, Daniel: A New Translation with a Commentary Anthologized from Talmudic, Midrashic
and Rabbinic Sources [New York: Masorah Publications, 1979], p. 105).
On the little horn: “Abarbanel (Mayenei Ha-Yeshua 8:5), followed by Malhim, understands this
as referring to the institution of the papacy. . . .
At its inception the papacy was not an institution which made its presence felt. Indeed much
time passed until the bishop of Rome could consider himself the head of the Christian Church.
However, the power of the Roman Church grew
until the popes of the Middle Ages were able to
challenge Europe’s most powerful rulers” (Ibid.,
p. 202).

a kingdom that shall not be transferred to another
people. It will crush and wipe out all these kingdoms,
but shall itself last forever (Daniel 2:44).
I looked on as that horn made war with the holy ones
and overcame them (Daniel 7:21, 22).
“‘In the days of these kings.’ . . . while the kingdom of Rome will be still standing. ‘The God of
heaven will set up a kingdom,’ this is the kingdom
of the Holy Blessed Be He which will never be
worn, this is the kingdom of the Messiah King”
(Rashi, Miqraoth Gdoloth on Daniel 2:44).
14. What kingdom is represented by the last
entity, the stone in Daniel 2 and the Son of
Man in Daniel 7?
As you looked on, a stone was hewn out, not by
hands, and struck the statue on its feet of iron and
clay and crushed them (Daniel 2:34; cf. vs.35; cf.
Isaiah 26:4; 44:8; Psalm 18:3).
As I looked on, in the night vision, one like a human
being came with the clouds of heaven; He reached the
Ancient of Days and was presented to Him (Daniel
7:13; cf. vs. 14, 26, 27; Isaiah 19:1; Psalm 18:1013).
“This is the Messiah King who will come one day
and will reign from one extremity to the other
extremity of the world, as it is written in Dan
2:35, ‘the stone that hit the statue became a great
mountain and filled the whole earth’” (Pirqei Rabbi Eliezer Perll. 2).
15. What spiritual or even historical lessons
can be taken from the study of this prophecy?
And in the time of those kings, the God of Heaven will establish a kingdom that shall never be destroyed, a kingdom that shall not be transferred to
another people. It will crush and wipe out all these
kingdoms, but shall itself last forever (Daniel 2:44;
cf. Daniel 2:21, 47).
“Thus contemplating the cosmos, he [Abraham]
came to the conclusion that there must be a Power higher and above all these powers visible to the
eyes, who rules and guides the order of the universe” (Maaseh Abraham, pp. 27-29).

13. How long will this spiritual power of the
fourth kingdom last?
And in the time of those kings, the God of Heaven
will establish a kingdom that shall never be destroyed,
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Shema Israel

Bible Correspondence Course

A

systematic study of the Torah, 15 lessons from a Hebrew point of view,
to search, find, and live the biblical
truth—designed for all those
interested in the heritage of Israel.
“A man cannot understand Torah unless he has
stumbled in it.”  (Gittin 43)

A Hebrew Perspective

Biblical truth has suffered much under the impact of the Jewish-Christian drama.  Historically,
within Christianity, Biblical truth has often been
read and interpreted from the anti-Semitic bias
which in turn triggers a negative response within
the Jewish mindset. The unique perspective of
this course is to embrace the Jewish-Christian
drama in order to unfold the truths of the Bible,
free from any foreign influence of cultural tradition. Since Biblical truth has been channeled
through the Hebrew culture and language, it will
be traced and shaped from a specific Hebrew
perspective, taking into account not only the Hebrew text but also the heritage of ancient Jewish
sources.

An Interactive Process

This course has been designed in a systematic
manner encompassing 15 topics. You will receive
a study booklet on each of the following topics:
1. The Bible
2. HA-SHEM, The God of Israel
3. Evil and Suffering
4. The Messiah I (Why?)
5. The Messiah II (When and Who?)
6. Israel and the Church
7. The Torah, The Law of God
8. The Shabbat
9. Creation
10. Eating and Drinking
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11. The Nature of Man
12. Death
13. Prophecy and History
14. Judgement
15. Life with God
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your exploration of Biblical truth, upon completion of this course you will receive a beautiful diploma adorned with Hebrew calligraphy and a
one-year subscription of Shabbat Shalom.

About the author of this course

Dr. Jacques Benyamin Doukhan, editor of Shabbat Shalom.
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Shema Israel Bible Course
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Sabbath
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Religious Liberty
By Jacques B. Doukhan
Editor, Shabbat Shalom

D

eborah Fountain never expected she would have a problem
with Sabbath work scheduling when she accepted a job as a
flight attendant. She had been up front with
the airline and had explained her need to have the
seventh-day Sabbath off during the exit interview
at the end of the 5 ½ week training period. She
was assured that it would not be a problem.
Then it happened: in the second month of her
employment Deborah found her name posted to
a Friday-Saturday flight schedule. Explaining to
the company that she could not work this schedule brought no solution. She could have simply
“called in sick” and thus avoided the problem. Refusing to lie however, Deborah stood firmly by
her convictions-the result was a suspension.
Committed Seventh-day Adventist Miguel
Hernandez had worked for one of the United
States’ largest copper mines for more than 10
years when the company changed hands and
new management came on board. Consequently,
Miguel’s long-standing Sabbath accommodation
was abruptly withdrawn. It did not take him long

to miss enough Sabbath work to be fired. Almost overnight his salary, benefits and way of life were
gone.
Unfortunately, these are not isolated cases. Sabbath observance and work schedule conflicts occur at all types of jobs and can happen at any time.
Losing your job, or facing suspension from it because you refuse to compromise your religious
beliefs is a major step in faith. Neither Deborah
Fountain nor Miguel Hernandez could have ever
imagined that their determination to follow God’s
plan for their lives would one day place them before a U.S. House of Representatives hearing.
Both Deborah and Miguel were able to tell their
stories before members of Congress, and encourage the passage of legislation that would assist
people of faith in obtaining better protection for
workplace religious accommodation.
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The Crime of

Cain
By Reinaldo Siqueira
Professor of Hebrew Scriptures

B

iblical tradition has preserved the story
of the others and may even explain their methof the terrible act of Cain as the first
od.
crime
ever
recorded
in He has never risked dialogue; this is why
The interpretation of
human history. That
Cain’s act as it is recounted
suggests how important he will ultimately kill.
in the biblical text (Genthis event is. It comes
esis 4), explicitly through
out of nowhere, with no reference whatsoever
its words and implicitly through its intentional
to any other crime. It surprises and shocks; it is
silences, is then important to help us understand
unexpected and difficult to understand.
the nature of the crime of religious intolerance it
The text reports the incident in brief terms. For
represents.
the first time a man kills, and it is his brother
who is killed. Nothing is said about Cain’s moI. Through the Words
tive. Why did he kill? The question arises and
The text speaks right away. It tells
the drama seems absurd.
us that Cain “was very angry, and
his countenance fell” (Genesis
One thing is sure, however. The context sug4:6). Indeed, he had just experigests clearly that the first crime of humankind
enced the greatest disappointment
was one of a religious nature. The crime of
and he could not hide his bitterCain belongs with all those crimes which
ness. God had welcomed Abel’s
marked history with their shameful stamp. Cain and Abel bring their offering, but He had turned Cain’s
Such crimes of religious intolerance were per- offerings to God
down. This rejection was unbearpetrated precisely in the name of God. This
able for Cain and this disappointcrime is the first of its kind, and it anticipates all
ment burned in his heart like a blatant injustice.
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He was a farmer and as such he had strived to
collect the most beautiful fruits of his orchard.
Pleased with himself, he came to God with pride
and presented Him with his best offering. But
God did not even acknowledge his effort.

mans with the complicity of some religious leaders killed him. As the ancient rabbis put it: “God
is always on the side of the persecutor, even if the
persecutor is right.” For if he is the persecutor, it
is certainly because he has the truth. History has
always testified to this.

For the first time, perhaps, Cain is not appreciated. As the firstborn, he was accustomed to attention even from an early age and he grew up
Religious intolerance does not derive from the
before his parents, firstprofound conviction of
time parents, who mar- The crime of Cain belongs with all those
one’s own truth, as some
veled at all his deeds.
may argue in order to
Even his name reflected crimes which marked history with their
justify it; instead, it apthe pride of his mother. shameful stamp. Such crimes of religious pears at the very moment
As the first mother in
when someone underhistory, Eve called him intolerance were perpetrated precisely in stands that he or she is
“I have acquired” or even the name of God.
no longer the only one
“I have created.” All this
who possesses it. Others
ultimately affected his personality. He possessed
may hold it, perhaps even the “other” we despise.
everything and built his existence at the expense
It is because we want to be the only representaof Abel who had just as much right to be the
tive of truth in the marketplace, and not because
brother. Therefore, Abel, whose name meant “vawe actually are one, that we persecute. Religious
por,” could withdraw and leave the limelight to
persecution is in fact the subtle evidence that the
the brother who was so sure of himself.
word of truth has been recognized in the other.
But now everything is turned upside down. Cain
II. Through the Silences
is rejected and Abel is honored. Cain is disturbed.
Alongside the words which explain and in a way
He experiences his first failure before the very
trivialize the drama, a close reading of our pasone he had always ignored. Abel did not exist for
sage will also reveal silences which are too heavy
Cain. In the biblical text, only Cain speaks. Abel
and too abnormal to be unintentional and insigsays nothing. Cain has never learned to listen.
nificant. There is one silence in particular which
He knows only monologue. He has never risked
appears at the very moment when it was least exdialogue; this is why he will ultimately kill. He
pected, precisely when words were supposed to be
cannot bear the idea of being wrong, especially
heard: “Now Cain talked with Abel his brother”
before the one he has always despised—the other
(Genesis 4:8). Yet nothing is said. We don’t have
who does not exist. Cain thought that he was
the content of Cain’s words to Abel. Then, right
alone as the only priest of God. But suddenly reafter this silence, the text goes on: “and it came to
ality strikes him: it is not him who has the truth.
pass when they were in the field, that Cain rose
Furthermore, the truth is found in the hands of
against Abel his brother and killed him” (Genesis
the other, the “vapor,” the
4:8). It seems that this siReligious persecution is in fact the
“zero.” This explains the
lence contained the source
anger of Cain and his
of the murder.
subtle evidence that the word of truth
murder.
has been recognized in the other.
Indeed, silence appears in
On the horizon of this
the middle of the dialogue
event looms all the crimes of religious liberty.
between God and Cain. God has just called Cain
The Bible warns us: the prophets are always purto warn him or to instruct him. His words are
sued and tracked down. Jeremiah, Uriah, Elijah:
challenging. They are made up of questions:
there is no exception. They hold the truth, and
“Why?” (v. 6). “Will you not?” (v. 7). They invite,
therefore they must be executed. It is because one
requiring an answer. The indication of the forthsensed truth in Yeshua of Nazareth that the Rocoming answer is given: “wayyomer Cain” (v. 8). In
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the normal articulation of the dialogue, this “wayyomer” of Cain responds to the other “wayyomer”
of God (v. 6) and prepares the reader to receive
Cain’s response to God. Yet nothing happens.
Cain does not answer God. Instead, he turns to
Abel and kills him.

Intolerance consists in expecting from the other,
or even imposing on him/her, the requirement
that is supposed to be designed for us and that
we failed to meet. Religious intolerance, the contempt of the brother, germinates within the personal failure of the one who flees from his or her
own religious responsibilities. It is often so with
The mechanism of the act pertains to a psychothe fanatic person. He is generally someone who
analytic process. Cain has transferred his vertiturns outward, even with aggressiveness, in orcal relation into a horizontal relation. Instead of
der to avoid becoming aware of his own personal
fulfilling his duty to answer God, Cain preferred
problem, of his emptiness and his failure. He
to flee from his “religious” calling and transpose
looks at the speck in his brother’s eye, because he
the vertical requirement on the horizontal levdoes not want to consider the plank in his own
el. Cain was supposed to respond to God, yet
eye. Those zealous for God who like to call down
Cain spoke to Abel. Because he did not want, or
the fire of heaven are suspect and even dangerous.
was unable, to assume
For, like Cain, they are
Religious intolerance, the contempt of the
his responsibilities as
deaf to God’s call and
someone called by God, brother, germinates within the personal
therefore like Cain they
Cain called Abel. And
will kill.
failure of the one who flees from his or
this move resulted in a
crime.
The biblical story of
her own religious responsibilities.
the first human crime
The biblical story reveals
denounces what actuhere the psychological mechanism which leads to
ally lies behind religious intolerance. Explicitly
the crusades, the wars of religion. We call oththrough the words, and implicitly through its sugers because we fail to respond to the call of God.
gestive silences, the text conveys the same solemn
Our own religious failure is transferred upon the
warning. Religious intolerance is nothing but the
other as compensation.
demonstrations of one’s own failure in matters of
truth and faith.
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The

Struggles

of Daniel with Religious Liberty

By Jirí Moskala, Ph.D.
Professor of Old Testament Exegesis and Theology

D

ever, one needs to search for such glimpses of
aniel, prophet of the sixth century
freedom with a magnifying glass. The reader can
BC, lived firmly
only wish that the docuby biblical prin- As a statesman Daniel was a success- ment would contain more
ciples, and yet ful minister in the Babylonian royal
material about religious
he endured two different
liberty, but terms like “freepolitical systems, surviving court as well as the president of the
dom” or “tolerance” are not
six Babylonian kings and Royal Academy and a prominent
even mentioned. Nothing
two Medo-Persian rulers.
is stated or suggested about
As a statesman Daniel was prime minister in the Medo-Persian
the freedom of conscience.
a successful minister in the kingdom.
We may, of course, argue
Babylonian royal court as
that these are modern catwell as the president of the Royal Academy and
egories. But in a few rare places there are hints of
a prominent prime minister in the Medo-Persian
the concept of religious freedom, as some polykingdom. Surprisingly, as a wise man, a Jew, a
theistic societies exhibited a degree of respect for
foreigner, and a captive, he was an outstanding
other religions. Persecution came in waves and
counselor to many kings of different national
thus was not practiced at all times. Much more
and religious backgrounds. Life was not always
is reported in the book about wars, the misuse of
easy for him, but he stayed in the court services
power, abuse, exploitation, intrigues, and the like.
of Babylon at least until the first year of Cyrus
Chapters are teeming with violence and religious
(Daniel 1:31), died at a ripe old age (probably in
persecution. It seems that injustice is present evhis nineties; ca. 622–530), and, for the most part,
erywhere. The issues of religious liberty and rewisely stayed out of trouble in various situations
ligious persecution are interrelated; therefore, I
involving the different strict royal commands.
will deal with both aspects.
The book of Daniel is full of paradoxes. In the
midst of political tension, religious intolerance,
and pressure, Daniel could choose his diet (chapter 1), pray openly (at least until the edict was issued against such a practice according to chapter
6), and write his visions (chapters 7–12). How-

The book of Daniel begins with the attack of
Babylon on Jerusalem. This is a theological key
which marks the principal motif of the whole
document—God’s people are persecuted, but
God, as the ultimate Judge, executes righteousness and vindicates them.
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to the book of Daniel, He caused the officials to
show mercy in their demands to be faithful in
matters of diet. Daniel and his friends knew the
importance of boundaries in discerning how far
King Nebuchadnezzar brought promising, young,
they could go in assimilating Babylonian culture.
and noble Jewish men to Babylon to give them
Daniel 1 starts with the seeming defeat of the
the best his culture could offer. The intention was
true God, but ends with the victory of God in
to prepare them to become good servants for the
Babylon because He cared for His dedicated serking in order to secure his govvants. Their correct decision was
Daniel and his three
ernment and empire.
the key to God’s intervention on
their
behalf!
friends refused to identify
The king knew how and what to
with their new roles
do. To secure their loyal future
Daniel 3—Accidental Persecuservice, he needed to change
tion: The Fiery Furnace
their identity. To achieve this goal, the text informs us that he changed three things: their diet
Nebuchadnezzar needed to secure his kingdom;
(lifestyle); education (worldview); and names
the Babylonian Chronicle reports that there was
(religion by accepting new pagan names and wora rebellion in Akkad (Dec 595–Jan 594) against
shiping foreign gods). His hidden agenda worked
the king where he personally put down his enwith the majority of the captives. However, Danemies and safeguarded his rulership: “He slew
iel and his three friends refused to identify with
many of his army. His own hand captured his entheir new roles as is indicated by the corrupted
emy.” He then decided that everyone must swear
forms of their names recorded in the book of
a loyalty oath to him by bowing down and paying
Daniel which show that it was only an external
homage to his gods. He commanded that everychange that did not affect their character. In adone had to worship them, an act of a totalitarian
dition, they refused to embrace the new lifestyle,
ruler.
but had no qualms about becoming the best students. They chose to attend the Babylonian UniWhat could Daniel’s friends do? How far could
versity but stay committed to God’s principles.
they go and comply with this king’s command?
The Babylonian tactic was to change these young
Was it all right to go to the plain of Dura? They
people gradually, from the inside out, a subtle atdecided to go to the designated place, but when
tempt to change their identity; nevertheless, their
the command came with the sound of music,
resistance in the name of their God was strong.
they did not bow down in worship. Because they
dared to disobey, the king’s officials reported the
The verb “to give” is associated with God in the
rebellious act of these “foreigners” to the king. The
biblical creation stories. God gives food and proAramaic text colorfully describes the attitude of
vides for all needs, because He is the Creator and
hostility toward them in terms of “cannibalism.”
Provider (Genesis 1:29). But in Daniel 1, it is NeTheir malicious act is rendered as “they ate their
buchadnezzar who provides, gives the food that
pieces” (Daniel 3:8).
is needed, and forces others to accept it (Daniel
1:5). When someone other than the Lord gives
The king summoned Shadrach, Meshach, and
without giving credit to God and overwrites the
Abednego and threatened them with a painful
religious convictions of others, such a person, sysdeath. Nevertheless, they firmly stated that they
tem, or institution is trying to play God. Every
could not worship an idol, because they served a
time humans try to become God, they behave
living God who was able to rescue them from the
like beasts, and they degrade themselves to the
fire. But even if their God would not save them,
level of animals.
they boldly proclaimed: “We will not serve your
gods or worship the image of gold you have set
God blessed and rewarded his followers by giving
up” (Daniel 3:18). They had the courage to say
them wisdom to know how to navigate through
no, to go against the mainstream! Those perseantagonistic waters and what to learn. According
cuted in the book of Daniel always showed reDaniel 1—Hidden Persecution: An Attempt to
Change Identity
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spect to authorities (Daniel 2:37; 3:16–17; 6:21)
but stood uncompromisingly for the truth.

and justly! If God is for His people, who can
stand against them? Even the “best” planned attacks cannot do any harm to those who put their
full trust in God.

In chapter 3 Nebuchadnezzar persecutes, but it
was only an unplanned, accidental persecution due to
Daniel 2, 7 to 12—ProThe worst tragedies occur when
his pride. It was a byprodphetic Perspective: Globuct of his sinful ambition one religious group enforces its
al/Universal Persecution
to rule as the greatest mon- views on another group.
arch. The desire to be the
The stories and prophecies
first, the highest at all costs, leads to absolutism
in Daniel are closely interconnected. What hapand despotism.
pened in the courts of Babylon and Medo-Persia locally has a global and universal application
Daniel 6—Deliberate Persecution: The Lion’s
in the prophetical part of the book. Stories are
Den
types, and prophecies point to the antitypical fulfillment. What happened in the past is the miChapter 6 presents a deliberate and premeditated
crocosm, and prophecies explain the macrocosm
attack on Daniel. Because Daniel was a man of indimension on a universal level.
tegrity, faithful, and without fault in his conduct
and state affairs, his envious colleagues devised
Daniel 2 is a showcase of power and weakness
a plot against him based on religious grounds.
at the same time. The king is insecure, and thus
The text underlines that “the law of his God”
he tries to show that he can make decisions and
(6:5) was the only accusation that they could use
is a possessor of life. He threatens to kill and isagainst him. This charge revealed the purposeful
sues a death decree. God intervenes and not only
misuse of religion for personal gain. Persecution
rescues Daniel and his three friends but also
in the name of god(s), and manipulating with the
makes Daniel a hero. Chapter 2 presents, under
sacred, is a most treacherous ploy. Unfortunately,
the symbolism of iron and clay, the symbioses of
power, pride, envy, and religion can be violent alstate and religion. When religious authorities use
lies, and the manipulation of religion very often
state power for their own agenda of oppressing
brings the most tragic results.
other religions, freedom is suppressed.
Daniel prayed regularly as was his habit and did
not hide his faith as he witnessed about his Most
High God. At times he enjoyed some religious
respect, tolerance, and liberty, but then it was deliberately and maliciously taken away. The worst
tragedies occur when one religious group enforces
its views on another group.
Where there is no external control, objectivity,
and accountability, there is a basis for abuse. The
legislators in our story became manipulative. Fanaticism is blind and almost incurable. Instead of
being impartial, they unselfishly planned their advantages. Unfortunately, envy and lust for power
are very bad advisors. Power tastes sweet but its
misuse has very bitter and often deadly results.
However, the God of Daniel (6:26) is a living
God (6:20, 26) and He intervened in Daniel’s favor and rescued him from the lion’s den and from
the power of his enemies. Our God judges fairly

The prophetical part of the book (7–12) presents an attack of a religio-political power against
God’s people. The little horn crushes and seeks
to annihilate the saints of the Most High (Daniel
7:25; 8:12, 25). This antigodly power persecutes
God’s faithful followers.
The saints of the
Most High God go through severe oppression,
but God pronounces judgment in their favor
(Daniel 7:22). On the other hand, the persecuting power of the little horn is condemned and supernaturally destroyed (Daniel 7:26; 8:25). No
one helps the oppressor; no one is for him.
The book of Daniel, the book for the time of the
end (the word “end” is used 27 times, and the specific phrase “the time of the end” is employed 5
times [e.g., Daniel 8:17; 11:35, 40; 12:4, 9]), presents a sober picture in regard to human rights.
There is no respect for religious liberty at the end
of world history. These stories and prophecies are
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challenges to us; life is and will be difficult, because tragedies occur when God is absent in the
lives of people or when authorities play God.
Even though the prophetic word predicts that
there will be religious persecution again, it does
not lead into a pattern of fatalism or passive resignation and should not be understood as an indication of a deterministic mentality. No attitude
of “I can do nothing” is envisioned here. God tells
us these things so that we may act, stand for religious liberty, and do the maximum to change the
flow of history.

Paradoxically, persecution brings witnessing possibilities which otherwise would be impossible.
Witnessing to the mighty of the earth sometimes
brings new unexpected converts to God who in
turn can be a light to many highly influential and
positioned people (see for example Nebuchadnezzar’s conversion story and testimony in Daniel
4). Being respectful but at the same time straightforward is the best response to the powerful. One
never knows what good fruit it may bear.

The book of Daniel teaches us lessons about
religious tolerance and intolerance and how we
should deal with religious
The dominant thought When religious authorities use state power convictions—with Truth.
and the most crucial mo- for their own agenda of oppressing other We can love the truth,
tif in the book of Daniel is
know the truth, search for
the theme of divine judg- religions, freedom is suppressed.
the truth, understand the
ment. God is our Judge
truth, divide the truth,
(the name Daniel means God is my Judge), and
proclaim the truth, hate the truth, twist the truth,
we are all under His judgment! He has the final
deny the truth, etc., but we cannot possess the
word; humans are not in charge, they can only
truth! Truth (with a capital T) can only possess
play God. With this prevalent concept the book
us, and on the condition that we allow God to
starts (Daniel 1:1-2), climaxes at the center (7:9do it for and in us. His word is Truth. Possessors
14), and ends (Daniel 12:13); and in between
of truth are very dangerous. They are exploiters
each story or prophetical section is packed with
and emotional abusers of others. Where there are
the theme of judgment (Daniel 2:34-35, 44-45;
strong fanatical religious convictions, there may
3:22-27; 4:33, 37; 5:22-28; 6:23-24; 8:25; 9:7,
also be religious intolerance! Envy and pride cer11, 16, 24-27; 11:45). At the judgment God will
tainly lead to depriving people of their freedom
reveal who is who, demonstrate that He always
of conscience.
stands on the side of the persecuted (Daniel
3:29; 6:27; 7:22; 12:1-2; compare with Isaiah
Babylon, a false religious system, uses violence,
63:9), and as the Revealer of history will unmask
oppression, and lies, and it enslaves. The spirit of
the character and fate of all persecutors who will
Babylon is ever present where people hate each
get their just punishment while the persecuted
other, fight against each other, do not speak with
receive their great reward.
one another, abuse, misuse power and positions,
are not willing to forgive, are stubborn, or attack
At the end of time when everything is in turmoil
the motives of others.
and no one, humanly speaking, is for God’s people, the book of Daniel tells us that Michael, the
Not only wicked people persecute. The “good”
great heavenly prince (Daniel 12:1), will stand up
people do as well when they insist that others
for them and deliver them from the hand of their
must do everything according to their views, and
enemies who are associated with the little horn
when they impose on others their own underand the king of the north. God will intervene, and
standing of truth, assuming that the “bad” are althose who teach and lead others to righteousness
ways the others. Persecutors think that they are
will be resurrected and rescued (Daniel 12:2, 13).
the possessors of truth! This is why I am afraid of
They will receive eternal life. This is the beautiful
people who think they are always right.
climax of the book which gives to the persecuted
hope and courage to live and persevere.
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n his classic work, The Clash of Civilizations,
Harvard professor Samuel Huntington asserts that the causes of conflict between Islam and the West lie in fundamental questions of power and culture. Who is to rule? Who
is to be ruled? What further complicates these
relations is the differing perspectives of what is
right and what is wrong and, thus, who is right
and who is wrong.

The religio-political conflict is not limited, however, to Islam and the West. Take, for example,
fifteenth-century Spain, when national authorities forced Jews from the country. In seventeenth-century Colonial America, new arrivals
were required to adhere to a particular religious
persuasion in order to gain land, hold office, or
be eligible for government services. And, in eighteenth-century Ireland, English penal laws forbad Irish Catholics “to receive education, to enter
a profession, to hold public office, to engage in
trade or commerce, to live in a corporate town or
within five miles of one, to own a horse of greater value than five pounds, to purchase or lease
land, to vote, to attend Catholic worship, or be a
guardian to a child, or leave a child under Catholic guardianship.”

Concerning more recent times, former U. S. Secretary of State Madeline Albright writes:
In China, authorities saddled with an obsolete
ideology of their own are struggling to prevent
burgeoning religious and spiritual movements
from becoming a political threat. India’s identity
as a secular society is under challenge by Hindu
nationalists….In Israel, Orthodox religious parties are seeking more influence over laws and
society. Secular Arab nationalism, once thought
to embody the future, has been supplanted by a
resurgent Islam extending beyond Arab lands to
Iran, Pakistan, central and southeast Asia, and
parts of Africa….A reawakening of Christian activism is also altering how we think about politics
and culture here in the United States….Even in
Europe, which seems otherwise exempt from the
trend toward religious growth, the number of observant Muslims is rising quickly….
Like it or not, religion has become a dominant
factor in politics.
Sources of World Religio-Political Tensions
One source of religio-political tensions is the unleashing of pathologies found within individuals—pathologies fostered by attitudes of haughSHABBAT SHALOM 29

tiness, self-absorption, narrow-mindedness,
When David’s men came to the land of the Amethnocentrism, power-mongering, and Godmonites, the Ammonite nobles said to Hanun
complexes. The temptation develops within
their lord, “Do you think David is honoring your
those once of noble ideals
father by sending men to
to act using means of in- Like it or not, religion has become a
you to express sympatimidation rather than by
thy? Hasn’t David sent
inspiration. Irrationality dominant factor in politics.
them to you to explore
of thought is exacerbated
the city and spy it out
where the stakes are high, and nowhere are the
and overthrow it?” So Hanun seized David’s men,
stakes higher than in policymaking or vying for
shaved off half of each man’s beard, cut off their
the hearts and minds of individuals.
garments in the middle at the buttocks, and sent
Consider the following examples—the first is
them away. When David was told about this, he
one in which pathologies of a nation went unsent messengers to meet the men, for they were
checked. In his book, Cost of Discipleship, Dietgreatly humiliated….
rich Bonhoeffer, a young German theologian,
spoke of his government’s extremism, and chalWhen the Ammonites realized that they had belenged the religious community and conscience
come a stench in David’s nostrils, they hired twenof his day to stand with the Jews against Nazi
ty thousand Aramean foot soldiers from Beth
Germany’s extremism. Few responded to that
Rehob and Zobah, as well as the king of Maacah
call. The second case, excesses committed by a
with a thousand men, and also twelve thousand
community of faith, begged for greater presence
men from Tob. On hearing this, David sent Joab
and protection by government officials on beout with the entire army of fighting men.
half of the members of the People’s Temple Full
Gospel Church. In 1977, lay pastor Jim Jones
The Ammonite king’s wrongful interpretation
relocated his church to Guyana to avoid governof King David’s peaceful expressions proved diment scrutiny. And, although U. S. Congresssastrous. Since interpersonal misunderstandings
man Leo Ryan personally visited Jonestown to
such as these naturally occur between individulook into alleged abuses of church members, over
als, it should come as no surprise that different
nine hundred of Jones’s followers were forced to
understandings, interpretations, and approaches
participate in a murder-suicide on November
argued concerning growing uncertainties in this
18, 1978, drinking Kool-Aid laced with cyanide.
world are inherent between religious and politiDisplays of pathological behaviors continue to
cal powers.
be both startling and unexpected.
The third and, I believe, most basic reason that
A second cause of religio-political tensions is that
religio-political tensions exist today is that neiof misunderstandings. With our limited human
ther religions nor politics are living up to their
knowledge, we are prone to misread the intents
high calling or intended purpose.
of others. The following historical account is a
prime illustration of this point.
As part of their foundational beliefs, all religions advocate tolerance for others—esteeming,
In the course of time, the king
even loving, their neighbor
of the Ammonites died, and Neither religions nor politics are
as themselves; all faiths subhis son Hanun succeeded
scribe to doctrines of unity
living up to their high calling or
him as king. David [king of
and peace and regularly proIsrael] thought, “I will show
mote
an “other world” focus,
intended purpose.
kindness to Hanun son of
acknowledging that this earth
Nahash, just as his father showed kindness to
offers only temporary gains, rewards, and honor.
me.” So David sent a delegation to express his
sympathy to Hanun concerning his father.
Like religion, most modern nation-states advocate
noble principles: that individuals have God-given
rights which no human entity can compromise or
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withhold irrespective of social, geographic, or political status; that governments accept checks on
their powers so as not to exceed their authority;
and that most subscribe to “the rule of law”—reliance on formalized, written law rather than the
arbitrary discretion of some government authority.

ingful relationships cannot be underestimated.
However, the most critical, first step for resolving
tensions is a return by faith communities and nation-states to their authentic, high purpose.

Conclusion
We have a tendency to relegate these relationbuilding efforts to some authority other than
Regrettably, government has moved away from its
ourselves—to the pastor, rabbi, or imam; to the
glorious intent. Rather than carrying out inspired
president, secretary of state, or parliament. But
ideals, today’s politicians have come to measure
we, as citizens of earth and followers of the King,
national success in terms of maintaining a robust
must visualize the part we might play in mitieconomy. Also, state leaders seem
gating world, national, comto be more concerned with what One source of religio-politimunity tensions, practicing
satisfies the constituents—what
peace in our own lives. The
political scientist Herbert Simon cal tensions is the unleashing
prophet Jeremiah spoke in
refers to as “satisficing”—rather of pathologies found within
these terms. After detailthan with what is the right thing
ing the account that God’s
individuals—pathologies
to do.
people were being taken into
captivity by the Babylonians
fostered by attitudes of
Religion too has failed to live up
because of all the evil they
to its noble standards. Commu- haughtiness, self-absorption,
had done, God then directs
nities of faith react with disdain narrow-mindedness, ethnothat the people “pray for the
to modernization which, they
city to which I send you for if
believe, ushers in the secular- centrism, power-mongering,
it prospers you too will prosization of society. Using a con- and God-complexes.
per” ( Jeremiah 29:7). No less
frontational approach, religious
in our days than in the days
groups enter the political arena, thinking to manof Jeremiah, God asks those of us within commudate morality, ostracizing or applying force to the
nities of faith to pray for our governments. This
noncompliant.  
instruction is accompanied by God’s resolute assurance that we too will prosper.
In One Accord
In the 21st century, tensions have escalated beGod’s plan made a hopeful beginning;
tween religion and politics because neither seems
But man spoiled his chances by sinning;
capable of addressing the growing disparities and
We trust that the story will end in God’s glory;
complexities in this world—economic, political,
Though, at present, the other side’s winning.
and societal. Solutions intended to resolve the
difference have, for the most part, failed. Isolating
those with pathologies, attaching negative labels
to dissenters, or threatening attacks on aggressor
groups—all techniques commonly employed—
are counterproductive, only exacerbating extremist behaviors. Thoughtful, considerate treatment
is more likely to prevail and may even convince
those with pathological behaviors to join the sane
side of the equation.
Granted, there are no simple answers for crafting
bridges between powers of governments and religions, and yet the dividends to be derived from
making a commitment to develop lasting, meanSHABBAT SHALOM 31

An Extraordinary

Discovery in the Prison of
Megiddo
By Amram Elofer
President of the Seventh-day Adventist congregation in Israel and Director of the Adventist-Jewish Friendship Center.

I

srael is a very special country for archeologists, and not only during the biblical period. It is fascinating for archeologists of all
periods from the prehistoric era to the time
of the Crusades and later still to the Ottoman
Empire. However, for people of the Bible, discoveries that support the historicity of the Bible are
important as well as interesting. After more than
ten years in Israel, I always find great pleasure in
visiting biblical sites.
I was very excited when I
received an invitation from
the Israel Antiquities Authority to visit the site of a
new and most significant
discovery for every believer
in Jesus. The first interesting
fact about this new discovery
is the proximity of the site to
the biblical city of Megiddo,
which is from time to time
confused with the eschatological area of Armageddon.
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Those who have already traveled in Israel from
Tel Aviv to Nazareth or Tiberias remember that
north of Tel Aviv at Hadera we turn right in the
direction of Afula. Midway between Hadera and
Afula there is a crossroads with a direction sign
to the left indicating “Tel Megiddo.” Looking left
at that intersection, we see an impressive prison
with high walls and guards gazing down at us.
Right there inside the prison, a Jewish village of
the Roman period, a Roman army legion’s camp,
and a Roman-Byzantine city
have been located. All three
of these sites are located in
a small area near Megiddo.
Archeologists have identified this location as the village of Othnai (Kfar Othnai), which is mentioned in
different historical sources
of the Land of Israel.
The site was uncovered unexpectedly because there
was no plan to dig there. However, the prison
authorities needed to extend their facilities and
began to dig the foundations of new buildings. In

Israel, digging anywhere must be done under the
supervision of the Antiquities Authority. Suddenly, some interesting artifacts were discovered
and for several months about sixty prisoners
helped the Authority to dig and uncover the archeological site.
According to Yotam Tepper, the archeologist
working for the Israel Antiquities Authority, the
recent excavations in the prison have uncovered
remains of buildings and alleys, an oil press, a stable, water cisterns, storage and cooking installations, and large ritual baths (mikvot). In fact, the
second mikveh and many small items were discovered inside the prison itself.
The discoveries show that the
villages were inhabited from
the Roman period until the
latter part of the Byzantine period.
A residential building has been
excavated in the upper area of
the site. Through coins and
pottery, the Antiquities Authority has dated this building
to the third century CE. According to the description given by Tepper, “this
building was used for a short period of time. In
the building were a number of rooms arranged
around an inner courtyard. In the building’s
western wing was a hall (6m x 9m) whose floor
was paved with a mosaic adorned with geometric
decorations, a medallion with fish, and three inscriptions in ancient Greek.”
I was invited by the Antiquities Authority to visit
this site which has been identified as a very early
place of worship for a Christian community. The
three inscriptions have been deciphered by Dr.
Leah De Segni, Professor at the Hebrew University of Jerusalem. The northern inscription
says the mosaic was built with money donated
by a Roman officer named Galanos. The second inscription faces east and gives the names of
four women—Frimilia, Kiriaka, Dorothea, and
Karasta. The third and most important inscription for me commemorates another “God-loving”
woman who dedicated a table to the memory of
“the God Jesus-Christos.”

The officials who welcomed us at the site gave
us many explanations of the discovery and said
that the Antiquities Authority had convened a
meeting of twenty experts for a special consultation at the site of the archaeological excavations.
The consultation was led by Shuka Dorfman,
Director-General of the Antiquities Authority,
and included Professor Michele Piccirillo, an expert in Christian archaeology from the Studium
Biblicum Franciscanum; Dr. Leah Di Segni, an
expert in Greek epigraphy from the Insititue of
Archeology of the Hebrew University of Jerusalem; Professor Joseph Patrich of the Institute of
Archaeology of the Hebrew University; and archaeologists and experts
in conservation from the
Antiquities
Authority.
The importance of the site
was very quickly recognized and a recommendation was given to continue
the excavation in order to
learn more about that period.
What an emotional experience it was for me to be
there and to look at that mosaic where Jewish and
Roman believers together worshiped God, Jesus
the Mashiach, seventeen or eighteen hundred
years ago. What makes this place especially interesting is that it is a place of worship that does
not have the structure of a Christian church. It
was more a room of prayer or worship. The table in the middle reminded me of the synagogue
where every believer sits down around the rabbi.
Also it is from a period prior to the recognition
of Christianity as a religion by the Roman Empire. We know how the conversion of Constantine influenced the church to take a radical turn
from its modest origin. It is extremely important
to study this building and hall of prayer because
I am sure they will help us to resolve many questions relating to the development of the Christian
community before Constantine and his negative
influence on the pure and original church of the
Mashiach.
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Building Bridges of Faith and
Freedom: A Festschrift Written in Honor of Bert B. Beach
John Graz, editor
Public Affairs and Religious
Liberty Department, General
Conference of Seventh-day
Adventists
2005
164 pp., $5.00

In this Festschrift for Bert
B. Beach, authors from
all over the globe express
their appreciation for the work of Dr. Beach.
The list of 17 contributors ranges from Cardinal
Kasper and Denton Lotz, General Secretary of
the Baptist World Alliance, to Niels-Erik Andreasen, President of Andrews University, and
Abdelfattah Amor, President of the United Nations Human Rights Committee. This broad variety of authors—including scholars, theologians,
church administrators, government officials, and
others—represents the immense influence of Dr.
Beach during his forty years in the service of religious liberty. The spectrum of topics treated in
this volume is just as broad. Each writer made
his individual contribution to the theme of Dr.
Beach’s life: building bridges for interfaith understanding and religious tolerance. The story
of a Jew who survived Auschwitz and managed
to forgive stands alongside a Lutheran reflection
on communion, a Baptist view of humanism,
and a case study in building bridges from Shakespeare’s King Lear. All these unique perspectives
will greatly enrich the reader’s understanding of
what religious tolerance means and his or her appreciation for other believers.
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Judaism and Human Rights
Milton R. Konvitz, editor
Transaction Publishers
2001
427 pp., $29.95

Milton R. Konvitz is professor emeritus at Cornell
University. He is the author and editor of many
important books on constitutional law, Judaic
studies, and philosophy
including Religious Liberty and Conscience, Freedom and Experience, and
Fundamental Rights: History of a Constitutional
Doctrine. Judaism and Human Rights begins with
four essays on the concept of people being born
“free and equal” in the image of God. The underpinning of this concept in Jewish law is explored
in the second section of the book entitled “The
Rule of Law.” Section three, “The Democratic
Ideal,” traces the foundations of democracy in the
Jewish teachings to the Bible and the Talmud. Although there are no words or phrases in the Hebrew Scriptures for “human rights,” “conscience,”
or “due process of law,” the ideals and values
which these concepts represent were inherent in
the earliest Jewish texts. Section four presents essays analyzing human freedom of conscience and
God-given rights to dissent and protest. Section
five deals with aspects of personal liberty, including the right of privacy. Section six, entitled “The
Earth is the Lord’s,” deals with the Jewish view of
humanity’s transient tenancy on God’s earth. Section seven delivers an analysis of the “end of days”
vision of Micah and the continuing human need
to strive for peace. The book concludes with three

essays that are new to this second expanded edition and which deal with contemporary issues.
Religion as a Public Good:
Jews and Other Americans on
Religion in the Public Square
Alan Mittleman, editor
Rowman & Littlefield
2003
336 pp., $32.95

This collection of essays
that range across a wide
spectrum of opinion addresses a vitally important
question: How should
religious adherents, and
specifically engaged Jews, draw upon their faith
traditions as they participate in American public
discourse? The volume presents a strikingly diverse range of views on church-state issues. It also
contains much original survey information and
other fresh empirical findings. It speaks about
“9/11 and the Aftershocks: Rethinking American Secularism and Religious Pluralism,” “The
Need for a Wall Separating Church and State:
Why the Establishment Clause Is So Important
for Jews and Why Jews Are So Important for the
Establishment Clause,” and “Religious Diversity
and the Common Good,” to name only a few topics. Whatever one’s perspective on religion’s social
and civic role, this book will enrich and challenge
it.

World Religions and
Democracy

Larry Diamond, Marc
F. Plattner, and Philip J.
Costopoulos
The John Hopkins University Press, 2005
262 pp., $18.95
Can religion be compatible with liberal democracy? World Religions
and Democracy brings
together insights from
renowned scholars and world leaders in a provocative and timely discussion of religion’s role
in the success or failure of democracy. An essay
by Alfred Stepan outlines the concept of “twin
tolerations” and differentiation promoting a clear
distinction and a mutual respect between political authorities and religious leaders. When true
differentiation is accomplished, the religious sector enjoys freedom of activity and the ability to
peacefully influence its members but does not exert direct power. A country’s ability to implement
the principle of differentiation directly affects the
successful development of democracy. The book
addresses the issue of democracy in relationship
to Judaism, Christianity, Islam, and eastern religions and offers a global perspective on religion
and democracy.
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ongress shall make no law respecting an establishment
of religion, or prohibiting the free exercise thereof; or
abridging the freedom of speech, or of the press; or the
right of the people peaceably to assemble, and to petition the
Government for a redress of grievances.
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